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As the longstanding bipartisan consensus around issues important to Jewish needs seems to collapse in 
America, many feel that the deck is stacked against the Jewish community. How can Jews advocate for 
themselves, and what tools should they be using? Elana Stein Hain and community advocacy strategist 
Stacy Burdett dive into Parashat Vayetze to explore Jacob’s fraught encounters with Lavan and what they 
reveal about the ethics of Jewish self-advocacy today. 

This source sheet is part of the November 24, 2025 episode of the podcast TEXTing IRL - Ideas for Real Life. Host 
Elana Stein Hain sits down with guests who are accomplished practitioners in their fields to explore how classic and 
modern Jewish texts can help us wrestle with and act with integrity in the face of the big dilemmas of our time. 
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1. Babylonian Talmud Bava Batra 123a 

!  ? הוּא  אָבִיהָ   אֲחוֹת  בֶּן  וַהֲלאֹ  –  הוּא״  רִבְקָה  בֶן  וְכִי,  הוּא  אָבִיהָ   אֲחִי  כִּי  לְרָחֵל  יַעֲקֹב  ״וַיַּגֵּד
. . .    .לֵיהּ  יָכְלַתְּ   וְלָא ,  הוּא  רַמָּאָה  אַבָּא   מִיהוּ ,  אִין:  לֵיהּ  אֲמַרָה   .לִי  מִינַּסְבַת :  לַהּ  אֲמַר  אֶלָּא

 ! אֲמַר לַהּ: אָחִיו אֲנִי בְּרַמָּאוּת

“And Jacob told Rachel that he was the brother of her father, and that he was the son of 
Rebecca” – But was he not Lavan’s nephew rather than his brother? Rather, he said to 
her: Marry me. She responded: Yes, but my father is a trickster, and you will not be able 
to beat him. He responded: I am his brother in trickery! 

2. Tanhuma Vayetze 11 

 כָּל הַלַּיְלָה הָיְתָה עוֹשָׂה עַצְמָהּ כְּרָחֵל, כֵּיוָן שֶׁעָמַד בַּבֹּקֶר "וְהִנֵּה־הִוא לֵאָה." 

The whole night she pretended to be Rachel, and when he got up in the morning, “and 
behold she was Leah” (Bereshit 29:25). 

 ית אוֹתִי? מִּ אָמַר לָהּ: בַּת הָרַמַּאי, לָמָּה רִ 

He asked her: Daughter of a trickster, why did you trick me? 

רִ  לָמָּה  וְאַתָּה  לוֹ:  לוֹ    יתָ מִּ אָמְרָה  וְאָמַרְתָּ  עֵשָׂו,"  בְּנִי  זֶה  "הַאַתָּה  לְ�  שֶׁכְּשֶׁאָמַר  אָבִי�,  אֶת 
 יתַנִי, וְאָבִי� לאֹ אָמַר "בָּא אָחִי� בְּמִרְמָה"??! מִּ "אָנֹכִי עֵשָׂו בְּכֹרֶ�," וְאַתָּה אוֹמֵר לָמָּה רִ 

She responded: And why did you trick your father when he asked you “Are you my son 
Esav?” and you responded, “I am your firstborn son Esav”—and you are asking me “Why 
have you tricked me?!” Did your own father not say, “Your brother came with trickery 
(and took your blessing)” (Bereshit 27:35)? 

3. Rashi, commentary to Bereshit (Genesis) 32:29 

 קְבָּה וּרְמִיָּה כִּי אִם בִשְׂרָרָה וְגִלּוּי פָּנִים. . . עׇ לאֹ יֵאָמֵר עוֹד שֶׁהַבְּרָכוֹת בָּאוּ לְ� בְּ   - לאֹ יַעֲקֹב

Not Jacob - It shouldn’t be said that the blessings came to you through trickery—but 
actually through nobility and transparency. . . 
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4. Rabbi Yaakov Zvi Mecklenburg, Haketav ve-hakabbalah (The Written [Torah] 
and the [Oral] Tradition), commentary to Bereshit (Genesis) 27:16 

כבר אמר החכם "עת לכל חפץ" כי לכל הדברים בין החיוב בין הסותר יש זמן קבוע, שאם  
וככה הוא בענין זה דרבקה ויעקב,  . . .    בא בזמנו הוא משובח, ושלא בזמנו הוא מגונה

אבל לפי העת והזמן פעולתם משובח, כי יצחק  . . .    ענין הרמיה היא מגונה מאד לכל אדם
חשוב   היה  לכן  תועבותיו,  מכל  ידיעה  מחוסר  והיה  עשו  לשון  מחלקת  מוטעה  להיותו 

  ליו ברכתו,עבעיניו להשפיע 

The sage (Solomon) has already said, "A time for every purpose," because for all things 
between the positive and the destructive there is a fixed time, that if it comes at the right 
time it is good, and if it does not come at the right time it is disgraceful. . . And so it is with 
Rebecca and Jacob in this matter, the matter of deceit is very disgraceful for any person 
. . . But according to the situation, their action is praiseworthy, because Isaac, being misled 
from the smoothness of Esau’s tongue, was unaware of all his abominations, therefore it 
was important in his eyes to bestow his blessing on him,  

תועבותיו? כל  ביודעם  לעשות  וליעקב  לרבקה  להם  היה  .    ומה   . טובות  .  בתוספות  כי 
ואם היו שותקים היו מחייבים עצמם לעבור על  . . .    זמניות אליו יוסיף רשע על רשעתו 

"לפני עור לא תתן מכשול" כי יצחק מצד טעותו הוא כעור בדרך והמניחו ליפול ברשת  
ולא היה דרך אחרת  . . .    פעולה לא טובה, הוא הוא הפורש רשת לרגליו להלכד במעשה רע

לפניהם כי אם לעשות פעולה המדומה כשקר וכרמיה למי שלא ידע טוב הענין והוא אמת  
את   וישבח  יודה  עצמו  פעולה שהמרומה  והיא  ובירורו,  הדבר  תוכו  שנודע  למי  לאמתו 

ומרשיע את הצדיק,   על שהצילו מלהיות מצדיק את הרשע  וכמו שעשה  המרמה אותו 
 .יצחק באמת אחרי כן בשלחו את יעקב לחרן ברכו בנפש חפצה בברכת אברהם

and what could Rebecca and Jacob have done knowing all his abominations?. . . Because 
with all temporary benefits to him, he would become more wicked. . . And if they were 
silent, they would be forcing themselves to transgress (the commandment) “before the 
blind you shall not put a stumbling block” because Isaac, by his mistake, was like a blind 
person walking on the way, and one who allows him to fall into the net of a bad action is 
actually the one who spreads a net for his feet to become ensnared in a bad deed. . . And 
there was no other way before them but to do an action that appears as a lie and deceit 
to someone who did not know the matter well, and it is true to the truth to someone who 
knows the inside of the matter and its clarification, and it is an action that the deceived 
himself will appreciate and praise the deceiver for saving him from validating the wicked 
and  condemning the righteous, and just as Isaac did in truth afterwards, when he sent 
Jacob to Haran, he blessed him willingly with the blessing of Abraham. 
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