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1. R. Natan Sternhartz of Nemirov (Nemyriv, Ukraine, 18th c.), Likkutei Tefillot, 

346 

  שאבדתי  אבדתי  אחר  כחי   בכל   ולבקש  חיי...לחפש  ימי  כל   צריך   עולם...ואני  של   רבונו
 יודע   ואיני  האמתי  טוב  כל  הנצחי  טוב  כל  נשמתי  טוב  כל  ממני  ונאבד  וששכחתי...ונשכח

  כמעט   כמעט  אשר  מאד  מאד  הרבות  אבדותי  אבדתי  אחר  ולחפש  לבקש  איך  דרך  שום
 צופה   נסתרות  צופה  חקר  אין  עד  תעלומות  ושלום...יודע  חס  לגמרי  עצמי  את  אבדתי
 הם...  היכן הרבים  אבדותי כל יודע לבד אתה הדורות כל סוף עד ומביט

Sovereign of the universe…my whole life I must…search with all my might to find what I have lost 

and forgotten…And all the good of my soul, all eternal, all true good have been forgotten by me 

and lost to me. And I do not know any way to request and search for my loss, my many, many 

losses, whereby I almost, almost lost myself completely, God forbid…The One Who knows the 

hidden, Who sees to the end of generations, only You know where my many losses are… 

2. Dr. Mira Balberg, Fractured Tablets: Forgetfulness and Fallibility in Late Ancient 

Rabbinic Culture, 1–6 (excerpts) 

Moses’s last speech to his people, which constitutes the biblical book of Deuteronomy, is riddled 

with apprehension about forgetfulness. While the entire speech is a reactivation of memory—

insofar as it is a retelling of Israel’s collective past and a reiteration of the law—and an exhortation 

on the importance of memory, Moses expresses very little faith in the Israelites’ ability to 

remember God’s wonders and benevolence in the long run… Moses’s Israelites are like Odysseus’s 

Lotus-Eaters: they eat and immediately forget where they came from and what they ought to do. 

Moreover, in Deuteronomy, memory and forgetfulness are an all-or-nothing game. Remembering 

God and the Israelites’ sacred history—particularly the enslavement and liberation in Egypt—are 

the precondition for following and observing any of God’s commandments and laws. Accordingly, 

forgetfulness necessarily and inevitably means abandonment and violation of all of God’s laws. 

There is no partial, passing, or excusable forgetfulness of specific ordinances: only total and all-

encompassing forgetfulness, which demonstrates ingratitude and sinfulness, and portends 

punishment. 

While the rabbis share with their predecessors the fundamental view of human memory as flawed 

and unreliable, their engagement with the ever-present prospect of forgetfulness is entirely 

different from what we find in the Hebrew Bible and in Second Temple literature. The 

forgetfulness they are concerned with is not all-encompassing but highly specific, not permanent 

but temporary, and most important, not a sign of abandonment of God and his commandments 

but an acceptable, predictable, and rectifiable part of life in accordance with the Torah. 
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3. Babylonian Talmud Rosh Hashanah 32b 

ין  אֵין ירִּ רוֹן  מַזְכִּ כָּ ל  זִּ יד,  שֶׁ ילּוּ  יָּחִּ ה,  וַאֲפִּ י  כְגוֹן:  לְטוֹבָּ רְצוֹן ה׳  ״זׇכְרֵנִּ ךָ״,  בִּ ה  וּכְגוֹן:  עַמֶׁ י   ״זׇכְרָּ   לִּּ
ה״. לֹהַי-א      לְטוֹבָּ

The Gemara states: One does not recite a verse dealing with the remembrance of an individual, 

even if it is for good, for example: “Remember me, O Lord, when You show favor to Your people” 

(Psalms 106:4), and, for example: “Remember me, my God, for good” (Nehemiah 5:19).  

קְדוֹנוֹת כְרוֹנוֹת,  הֵן  הֲרֵי  —  פִּ קַד  ״וַה׳  כְגוֹן:  כְזִּ ת  פָּ ה״,  אֶׁ רָּ קוֹד  וּכְגוֹן:  שָּ י  ״פָּ קַדְתִּ ם״,   פָּ תְכֶׁ  אֶׁ
בְרֵי י   דִּ י  יוֹסֵי. רַבִּ ה רַבִּ ן אוֹמֵר: יְהוּדָּ כְרוֹנוֹת. אֵינָּ    כְזִּ

Verses that mention God’s revisitings [pikdonot] are equivalent to verses of remembrances 

[zikhronot], and therefore they may be counted in the ten verses. For example: “And the Lord 

revisited [pakad] Sarah” (Genesis 21:1), and, for example: “I have surely revisited [pakadeti] you” 

(Exodus 3:16). This is the statement of Rabbi Yosei. Rabbi Yehuda says: They are not equivalent to 

verses of remembrances.  

י י  יוֹסֵי  וּלְרַבִּ מֵי  נְהִּ קְדוֹנוֹת  נָּ כְרוֹנוֹת,  הֵן  הֲרֵי  דְפִּ קַד  ״וַה׳  כְזִּ ת  פָּ ה״  אֶׁ רָּ דוֹן  —  שָּ קָּ יד  פִּ   הוּא!  דְיָּחִּ
ן תוּ כֵיוָּ ים  דְאָּ ינַהּ רַבִּ ים   — מִּ מְיָּא. כְרַבִּ   דָּ

The Gemara asks: And according to the opinion of Rabbi Yosei, although verses that speak of God 

revisiting man are equivalent to verses of remembrances, he cites the following verse as an 

example: “And the Lord revisited Sarah,” which is a revisiting of an individual. Despite the fact 

that it was stated above that a remembrance must refer to the collective, since many 

descendants  came from her, as Sarah is the mother of the Jewish people, she is considered like 

many. Therefore, this verse is effectively dealing with the remembrance of the entire Jewish 

people. 

4. Musaf Prayer for Rosh HaShanah, Zikhronot/Remembrances 

God remembers the bad that we do… 

ה ם  מַעֲשֵה  זוֹכֵר  אַתָּ ל־יְצֽוּרֵי   וּפוֹקֵד  עוֹלָּ ם.  כָּ דֶׁ ֽ ֽיךָ  קֶׁ נֶׁ גְלוּ  לְפָּ ל־תַעֲלוּמוֹת  נִּ רוֹת   וַהֲמוֹן  כָּ סְתָּ  נִּ
ית. בְרֵאשִּ מִּ י..שֶׁ ה  אֵין  כִּ כְחָּ פְנֵי  שִּ סֵא  לִּ ךָ  כִּ ֽ י...כְבוֹדֶׁ ר  כִּ כֶׁ ל  זֵֽ ֽיךָ  הַיְצוּר  כָּ נֶׁ א.  לְפָּ יש   מַעֲשֵה  בָּ  אִּ

תוֹ. ילוֹת  וּפְקֻדָּ צְעֲדֵי  וַעֲלִּ ר.  מִּ בֶׁ ֽ ם  מַחְשְבוֹת  גָּ דָּ יו  אָּ צְרֵי  וְתַחְבוּלוֹתָּ יש:  מַעַלְלֵי  וְיִּ יש   אַשְרֵי  אִּ  אִּ
ֹּא לּ ךָּ.  שֶׁ ֽ חֶׁ שְכָּ ן  יִּ ם  וּבֶׁ דָּ ץ  אָּ תְאַמֶׁ ךְ.  יִּ י  בָּ יךָ  כִּ ֽ ם  דוֹרְשֶׁ ֹּא  לְעוֹלָּ לוּ.  ל שֵֽ כָּ ֹּא  יִּ לְמוּ  וְל כָּ ֽצַח  יִּ נֶׁ ל   לָּ   כָּ

ים ךְ: הַחוֹסִּ י  בָּ ר  כִּ כֶׁ ל זֵֽ ים כָּ ֽיךָ  הַמַעֲשִּ נֶׁ א לְפָּ ה בָּ ם: מַעֲשֵה דוֹרֵש וְאַתָּ    כֻלָּּ

You remember the dealings of the world, and You [also] consider the behavior of all those who 

lived in earlier times… for there is no forgetfulness before the throne of Your Glory… For the 

remembrance of all that is formed comes before You: the dealings of each person, and the decree 

of their fate, and the misdeeds of a person’s actions, the thoughts of a person and their schemes, 

and the motives for the deeds of a person. Fortunate is the person who does not forget You, the 
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person who gains strength in You. For those who seek You will never stumble, and never will they 

be disgraced— all who trust in You. For the remembrance of all their deeds come before You, and 

You examine the deeds of all of them.  

God honors (“remembers”) a commitment to save… 

חַ   אֶת  וְגַם ה  נ ֹֽ .  בְאַהֲבָּ רְתָּ כַֽ הוּ  זָּ פְקְדֵֽ דְבַר  וַתִּ ה  בִּ ים  יְשוּעָּ יאֲךָ  וְרַחֲמִּ ת  בַהֲבִּ  לְשַחֵת   הַמַבוּל  מֵי  אֶׁ
ל ר   כָּ שָּ פְנֵי  בָּ עַ   מִּ ם.  רֹּֽ כְרוֹנוֹ   כֵן  עַל  מַעַלְלֵיהֶׁ א   זִּ ֽיךָ   בָּ נֶׁ ינוּ-א    ה'   לְפָּ   תֵבֵל.   כְעַפְרוֹת  זַרְעוֹ   לְהַרְבוֹת   לֹהֵֽ

יו אָּ צָּ א  תוּב הַיָּם. כְחוֹל וְצֶׁ ךָ כַכָּ ֽ תֶׁ זְכֹּר בְתוֹרָּ ים-א   וַיִּ ת לֹהִּ ל וְאֵת נֹּחַ  אֶׁ ת הַחַיָּה כָּ ל וְאֶׁ ה  כָּ   הַבְהֵמָּ
ר תוֹ  אֲשֶׁ ה   אִּ ים-א    וַיַעֲבֵר   בַתֵבָּ ץ  עַל  רֽוּחַ   לֹהִּ רֶׁ אָּ כוּ  הָּ ם:  וַיָּשֹּֽ יִּ ֽ מַר  הַמָּ א  שְמַע  וְנֶׁ ים-א    וַיִּ ת  לֹהִּ   אֶׁ

ם תָּ זְכֹּר  נַאֲקָּ ים-א    וַיִּ ת  לֹהִּ יתוֹ  אֶׁ ת  בְרִּ ם  אֶׁ הָּ ת  אַבְרָּ ק  אֶׁ צְחָּ ת   יִּ מַר  יַעֲקֹּב:  וְאֶׁ א  י  וְנֶׁ כַרְתִּ ת   וְזָּ   אֶׁ
י יתִּ י וְאַף יַעֲקוֹב בְרִּ יתִּ ת־בְרִּ ק אֶׁ צְחָּ ת וְאַף יִּ י אֶׁ יתִּ ם בְרִּ הָּ זְכֹּר  אַבְרָּ ץ אֶׁ רֶׁ אָּ זְכֹּר: וְהָּ    ...אֶׁ

And No’ach too, You remembered with love, and [therefore] decreed for him a promise of 

deliverance and compassion, when You brought the flood-waters to destroy all flesh because of 

the wickedness of their deeds. Therefore, his remembrance came before You, Lord, our God, to 

multiply his seed like the dust of the earth, and his descendants as the sand of the sea; as it is 

written in Your Torah; “And God remembered No’ach and all the beasts and all the cattle that 

were with him in the Ark, and God caused a wind to pass over the earth, and the waters were 

calmed.” And it is said: “And God heard their groaning cry, and God remembered God’s covenant 

with Avraham, with Yitzchak, and with Yaakov.” And it is said: “I will remember My covenant with 

Yaakov, and also My covenant with Yitzchak, and also My covenant with Avraham, will I 

remember; and the land [of Yisrael] I will remember.”… 

God remembers earlier, better times… 

יךָ  יְדֵי  וְעַל ֽ דֶׁ ים  עֲבָּ יאִּ תוּב  הַנְבִּ לֹךְ  לֵאמֹּר:  כָּ אתָּ   הָּ ֽ רָּ זְנֵי  וְקָּ םִּ   בְאָּ לַֽ מַר  כֹּה  לֵאמֹּר  יְרוּשָּ ה-יְ   אָּ  הוָֹּ
י רְתִּ כַֽ ךְ  זָּ ד   לָּ סֶׁ ֽ ךְ   חֶׁ יִּ ךְ  אַהֲבַת  נְעוּרַֽ יִּ ֽ כְתֵךְ  כְלוּלֹתָּ ר  אַחֲרַי  לֶׁ דְבָּ ץ   בַמִּ רֶׁ ֽ ֹּא  בְאֶׁ ה:  ל מַר  זְרוּעָּ א    וְנֶׁ
י כַרְתִּ י  וְזָּ ת  אֲנִּ י  אֶׁ יתִּ ךְ  בְרִּ ימֵי  אוֹתָּ ךְ  בִּ יִּ ֽ י  נְעוּרָּ ימוֹתִּ ךְ  וַהֲקִּ ית  לָּ ם:  בְרִּ מַר  עוֹלָּ א  יר  הֲבֵן  וְנֶׁ י   יַקִּ   לִּ
ם יִּ פְרַֽ ם  אֶׁ ד  אִּ ֽלֶׁ ים   יֶׁ י   שַעֲשוּעִּ דֵי  כִּ י  מִּ כֹּר  בוֹ   דַבְרִּ נוּ  זָּ ֽ זְכְרֶׁ מוּ  כֵן   עַל   עוֹד  אֶׁ נוּ  רַחֵם   לוֹ  מֵעַי  הָּ ֽ   אֲרַחֲמֶׁ

  :ה' נְאֻם

And by the hand of Your servants, the Prophets it is written: “Go and proclaim it in the ears of 

Yerushalayim, saying: thus said the Lord, I remembered for you the kindness of your youth, the 

love of your bridal days, how you followed Me into the wilderness, in a land that was not 

cultivated.” And it is said: “I will remember My covenant [which I made] with you in the days of 

your youth, and I will fulfill it for you as an everlasting covenant.” And it is said: “Is Ephraim not 

My precious son, is he not a child of delight? For whenever I speak of him, I recall him even more; 

Therefore, My innermost being is aroused for him, I will surely have compassion on him, says the 

Lord.” 

Asking God to remember only the good, only the covenant, to remember our sacrifice, and to 

remember all who have been forgotten. 
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ינוּ-א   ֹֽ ינוּ  לֹהֵי-וֵא  לֹה  נוּ  אֲבוֹתֵֽ כְרֵֽ רוֹן  זָּ כָּ ֽיךָ  טוֹב  בְזִּ נֶׁ נוּ  לְפָּ קְדֵֽ פְקֻדַת  וּפָּ ה  בִּ ים  יְשוּעָּ שְמֵי   וְרַחֲמִּ  מִּ
ם  שְמֵי דֶׁ ֽ ר   קֶׁ נוּ   וּזְכָּ ֽ ינוּ-א    ה'   לָּ ת  לֹהֵֽ ית  אֶׁ ת  הַבְרִּ ד  וְאֶׁ סֶׁ ֽ ה  הַחֶׁ ת־הַשְבוּעָּ ר   וְאֶׁ עְתָּ   אֲשֶׁ שְבַֽ ם   נִּ הָּ   לְאַבְרָּ

ינוּ ֽ בִּ יָּה   בְהַר   אָּ ה  הַמוֹרִּ אֶׁ ֽיךָ   וְתֵרָּ נֶׁ ה   לְפָּ קַד  עֲקֵדָּ עָּ ם  שֶׁ הָּ ינוּ   אַבְרָּ ֽ בִּ ת  אָּ ק  אֶׁ צְחָּ חַ   גַבֵי   עַל   בְנוֹ   יִּ זְבֵֽ   הַמִּ
בַש יו  וְכָּ ב   רְצוֹנְךָ  לַעֲשוֹת  רַחֲמָּ לֵם  בְלֵבָּ כְבְשוּ  כֵן   שָּ יךָ  יִּ ֽ ת  רַחֲמֶׁ ינוּ  כַעַסְךָ  אֶׁ לֵֽ דוֹל   וּבְטוּבְךָ  מֵעָּ   הַגָּ
ירְךָ  מֵעַמְךָ  אַפְךָ  חֲרוֹן   יָּשוּב ךָ.  וּמֵאַרְצְךָ  וּמֵעִּ ֽ תֶׁ נַחֲלָּ נוּ  וְקַיֶׁם  וּמִּ ֽ ינוּ-א    ה'  לָּ ת  לֹהֵֽ ר   אֶׁ בָּ   הַדָּ

נוּ ֽ בְטַחְתָּ הִּ ךָ  שֶׁ ֽ תֶׁ ה  יְדֵי   עַל   בְתוֹרָּ ךָ   משֶׁ י  עַבְדֶׁ פִּ ךָ   מִּ ֽ מוּר:  כְבוֹדֶׁ אָּ י  כָּ כַרְתִּ ם   וְזָּ הֶׁ ית  לָּ ים   בְרִּ אשֹּנִּ   רִּ
ר י  אֲשֶׁ אתִּ ם  הוֹצֵֽ ץ  אוֹתָּ רֶׁ ֽ ם מֵאֶׁ יִּ צְרַֽ ם  לְעֵינֵי  מִּ הְיוֹת  הַגוֹיִּ ם  לִּ הֶׁ ים-לֵא   לָּ י  לֹהִּ י  :ה'  אֲנִּ ל   זוֹכֵר  כִּ   כָּ

חוֹת שְכָּ ה  הַנִּ ם  הוּא  אַתָּ ה  וְאֵין  מֵעוֹלָּ כְחָּ פְנֵי  שִּ סֵא  לִּ ךָ.  כִּ ֽ ק  וַעֲקֵדַת  כְבוֹדֶׁ צְחָּ ל  לְזַרְעוֹ  יִּ  יַעֲקֹּב(  )שֶׁ
ים הַיוֹם זְכוֹר: בְרַחֲמִּ רוּךְ תִּ ה בָּ ית: זוֹכֵר  ה' אַתָּ  הַבְרִּ

Our God and God of our ancestors remember us favorably before You and be mindful of us for 

deliverance and compassion from the eternal high heavens. Remember in our behalf, Lord, our 

God, the covenant, the kindness and the oath which You swore to our father Avraham on Mount 

Moriah, and let there appear before You the binding with which our father Avraham bound his 

son Yitzchak upon the altar, and how he suppressed his compassion to do Your will with a whole 

heart; so may Your compassion suppress Your anger against us, and in Your great goodness turn 

Your fierce anger away from Your people, and from Your city, from Your land, and from Your 

territorial heritage. And fulfill for us Lord, our God the promise You made in Your Torah, through 

Your servant, Moshe, from the mouth of Your glory, as it is said: “I will remember for them the 

covenant with their ancestors whom I took out of the land of Mitzrayim, before the eyes of the 

nations, to be their God; I am the Lord.” For the One Who remembers all forgotten things from 

eternity, are You, and there is no forgetfulness before the Throne of Your Glory; and the binding 

of Yitzchak— on behalf of his descendants— may You remember it today with compassion. 

Blessed are You Lord, Who remembers the covenant. 

5. R. Eliyahu Ki Tov (Mokotovsky, 20th c.), Sefer Ha-Toda’ah/The Book of Jewish 

Awareness 

 הנשכחות  כל את זוכר
Who remembers all that is forgotten.  

   זוכר: אינו  לאדם הנזכרות אבל זוכר הוא לאדם הנשכחות שאת הקב"ה של מדתו

God’s way is that God remembers what is forgotten by human beings, but what is remembered 

by human beings God does “not” remember. 

 את   ומביא  זוכרה   הקב"ה  בתשובה  עליה  שב  ולא  ושוכחה  עברה  אדם   שעבר  הרי   כיצד?
 עליה.  בדין האדם

How so? If a person transgresses and forgets about it, and does not repent over it, God remembers 

it and brings a person to justice over it. 

 שהרי  זוכרה  אינו  הקב"ה  –  תמיד"  נגדי  "וחטאתי  דוד  שאמר  כמו  תמיד  וזוכרה  עברה  עבר
 הנשכחות. מן אינה
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If one transgressed and always remembers it, as David said “I am ever conscious of my sin (Psalms 

51:5),” God does “not” remember it, for it is not among that which has been forgotten. 

  כל  ה' שונא שהרי זוכרה אינו הקב"ה  – בה ומתגאה תמיד וזוכרה מצוה אדם שעשה הרי
 לב. גבה

If someone performed a mitzvah and remembers it always and is arrogant about it – God does 

not remember it, for God hates all who are haughty (see Proverbs 16:5). 

 וטומנה   תמיד  זוכרה  הקב"ה  –  כלום  עשה  לא  כאילו  בעיניו  הוא  והרי  ושכחה  מצוה  עשה
 הטוב.  כגמולו לעושה ומשלם אצלו

If someone performed a mitzvah and forgot about it, and it is as though they did nothing (i.e., the 

person is humbled about it) – God remembers it always and rewards the person for doing good. 

6.  Yeshayahu (Isaiah) 49:15 

שְכַח  טו ה  הֲתִּ שָּ הּ,  אִּ ן  מֵרַחֵם  עוּלָּ - בֶׁ
הּ; טְנָּ ה-גַם  בִּ ה,  אֵלֶּׁ שְכַחְנָּ י   תִּ נֹּכִּ  וְאָּ

ֹּא חֵךְ ל שְכָּ  .אֶׁ

15 Can a woman forget her nursing child, that she 

should not have compassion on the child of her 

womb? Yes, these may forget, yet will not I forget you. 

7. Babylonian Talmud Berakhot 32b (on the verse in Isaiah) 

ה שָּ שְכַח אִּ ים   ״הֲתִּ מִּ טְרֵי רְחָּ ים וּפִּ שְכַח עוֹלוֹת אֵילִּ רוּךְ הוּא: כְלוּם אֶׁ דוֹש בָּ מַר הַקָּ הּ״, אָּ עוּלָּ
סֵא כְבוֹדֶׁ  פְנֵי כִּ ה לִּ כְחָּ יל וְאֵין שִּ ם, הוֹאִּ ל עוֹלָּ בוֹנוֹ שֶׁ יו: רִּ נָּ ה לְפָּ מְרָּ ר?! אָּ דְבָּ נַי בַמִּ קְרַבְתְ לְפָּ הִּ ךָ,  שֶׁ

י מַעֲ  שְכַח לִּ ֹּא תִּ א ל מָּ שְכַחְנָּה״שֶׁ ה תִּ הּ: ״גַם אֵלֶּׁ מַר לָּ ל? אָּ עֵגֶׁ  .שֵה הָּ

Can a woman forget her nursing child?: God said – Would I ever forget the ram offerings or the 

firstborn animals that you offered before Me in the wilderness?! Israel said before God: Master 

of the universe, if You do not forget, perhaps You will not forget for me the sin of the golden calf? 

God responded: I shall forget these too. 

י מַעֲשֵה   שְכַח לִּ א תִּ מָּ ךָ, שֶׁ סֵא כְבוֹדֶׁ פְנֵי כִּ ה לִּ כְחָּ יל וְיֵש שִּ ם, הוֹאִּ ל עוֹלָּ בוֹנוֹ שֶׁ יו: רִּ נָּ ה לְפָּ מְרָּ אָּ
חֵךְ״ שְכָּ ֹּא אֶׁ י ל נֹּכִּ הּ: ״וְאָּ מַר לָּ ינַי? אָּ  .סִּ

Israel said before God: Master of the universe, if You do forget, perhaps you will forget for me the 

revelation at Sinai? God responded: And I will not forget you. 

מַר ה״  וְהַיְינוּ דְאָּ שְכַחְנָּ ה תִּ יב ״גַם אֵלֶּׁ כְתִּ מַר רַב אוֹשַעְיָּא: מַאי דִּ ר אָּ זָּ לְעָּ י אֶׁ ה מַעֲשֵה  —רַבִּ זֶׁ
חֵךְ״  שְכָּ ֹּא אֶׁ י ל נֹּכִּ ל, ״וְאָּ עֵגֶׁ ינַי —הָּ ה מַעֲשֵה סִּ   .זֶׁ

The Gemara notes: That is what Rabbi Elazar said that Rav Oshaya said: What is the meaning of 

that which is written: “These too will be forgotten”? That is the sin of the Golden Calf. And what 

is the meaning of I will not forget you? Those are the events that transpired at Sinai. 
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