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I. Hanukkah as a Reclamation of Sukkot (at 1:17 min.) 

1. II Maccabees 10:5-8 

5 On the anniversary of the day on which the temple had been profaned by the Gentiles, 

that is, the twenty-fifth of the same month Chislev, the purification of the temple took 

place. 6 The Jews celebrated joyfully for eight days as on the feast of Sukkot, remembering 

how, a little while before, they had spent the feast of Sukkot living like wild animals in 

caves on the mountains. 7 Carrying rods entwined with leaves, green branches and palms, 

they sang hymns of grateful praise to him who had brought about the purification of his 

own Place. 8 By public edict and decree they prescribed that the whole Jewish nation 

should celebrate these days every year. 

2. Bar Kochva Coinage 

 

A Bar Kochva silver shekel, depicting a lulav on the obverse. (Source: Wikimedia 

Commons.) 

II. Rabbinic attitudes towards the Hasmoneans (at 12:25 min.) 

3. Yochanan Kohen Gadol (John Hyrcanus):  Talmud Bavli Rosh Hashanah 18b 

גָזְרָה מַלְכוּת יָוָן   ן שְטָרַיָיא. שֶׁ י בְטֵילַת אַדְכָרְתָא מִּ שְרִּ תְלָתָא בְתִּ מוֹתֵיב רַב אַחָא בַר הוּנָא: בִּ

יְהוּ  ינוּ שֶׁ תְקִּ צְחוּם הִּ גָבְרָה מַלְכוּת חַשְמוֹנַאי וְנִּ ם, וּכְשֶׁ יהֶׁ ם עַל פִּ יר שֵם שָמַיִּ ֹּא לְהַזְכִּ ל   גְזֵרָה שֶׁ

שְנַת כָךְ וְכָךְ לְיוֹחָנָן כֹּהֵן גָדוֹל לְאֵל  מַזְכִּ  ים: בִּ שְטָרוֹת. וְכָךְ הָיוּ כוֹתְבִּ ילוּ בִּ ם אֲפִּ ין שֵם שָמַיִּ ירִּ

לְיוֹן  .עֶׁ

Rav Aḥa bar Huna raised an objection: It is stated in Megillat Ta’anit: On the third of 

Tishrei the ordinance requiring the mention of God’s name in legal documents was 

abolished, and on that day fasting is forbidden. For the kingdom of Greece had issued a 

decree against the Jews forbidding them to mention the name of Heaven on their lips. 

https://en.wikipedia.org/wiki/Bar_Kokhba_Revolt_coinage
https://en.wikipedia.org/wiki/Bar_Kokhba_Revolt_coinage
https://www.sefaria.org.il/Rosh_Hashanah.18b.15?lang=bi&with=all&lang2=en
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When the Hasmonean kingdom became strong and defeated the Greeks, they instituted 

that people should mention the name of Heaven even in their legal documents. And 

therefore they would write: In year such and such of Yoḥanan the High Priest of the God 

Most High. 

4. King Yanai: Talmud Bavli Kiddushin 66a  

ן פוֹעֵירָה   לְעָזָר בֶׁ ר אֶׁ ֹּאמֶׁ ן פוֹעֵירָה שְמוֹ. וַי לְעָזָר בֶׁ יַעַל, וְאֶׁ יש לֵץ לֵב רַע וּבְלִּ חָד, אִּ וְהָיָה שָם אֶׁ

י בֵין עֵינֶׁ יץ שֶׁ ם בַצִּ ה? הָקֵם לָהֶׁ עֱשֶׁ יךָ. וּמָה אֶׁ ים עָלֶׁ ל פְרוּשִּ בָם שֶׁ ךְ, לִּ לֶׁ ךְ: יַנַאי הַמֶׁ לֶׁ ךָ.  לְיַנַאי הַמֶׁ

בֵין עֵינָיוהֵקִּ  יץ שֶׁ ם בַצִּ  .ים לָהֶׁ

And there was one person present, a scoffer, a man of an evil heart and a scoundrel 

called Elazar ben Po’ira. And Elazar ben Po’ira said to King Yannai: King Yannai, the 

hearts of the Pharisees, the Sages, are against you. In other words, they harbor secret 

resentment against you and do not like you. The king replied: And what shall I do to clarify 

this matter? Elazar responded: Have them stand by wearing the frontplate between your 

eyes. Since the frontplate bears the Divine Name, they should stand in its honor. Yannai, 

who was a member of the priestly Hasmonean family, also served as High Priest, who 

wears the frontplate. He had the Pharisees stand by wearing the frontplate between his 

eyes. 

יַנַאי   ךְ:  לֶׁ הַמֶׁ לְיַנַאי  ידְיָה  גְדִּ ן  בֶׁ יְהוּדָה  ר  ֹּאמֶׁ וַי שְמוֹ,  ידְיָה  גְדִּ ן  בֶׁ יהוּדָה  וִּ חָד  אֶׁ זָקֵן  שָם  הָיָה 

שְבֵית   מוֹ נִּ ים: אִּ הָיוּ אוֹמְרִּ ל אַהֲרֹּן. שֶׁ ר כְהוּנָה לְזַרְעוֹ שֶׁ תֶׁ ר מַלְכוּת, הַנַח כֶׁ תֶׁ ךְ! רַב לְךָ כֶׁ לֶׁ הַמֶׁ

י  שְרָאֵל בְזַעַםבְמוֹדִּ בָדְלוּ חַכְמֵי יִּ מְצָא. וַיִּ ֹּא נִּ ים. וַיְבוּקַש הַדָבָר וְל  .עִּ

Now there was a certain elder present called Yehuda ben Gedidya, and Yehuda ben 

Gedidya said to King Yannai: King Yannai, the crown of the monarchy suffices for you, 

i.e., you should be satisfied that you are king. Leave the crown of the priesthood for the 

descendants of Aaron. The Gemara explains this last comment: As they would say that 

Yannai’s mother was taken captive in Modi’in, and she was therefore disqualified from 

marrying into the priesthood, which meant that Yannai was a ḥalal. And the matter was 

investigated and was not discovered, i.e., they sought witnesses for that event but none 

were found. And the Sages of Israel were expelled in the king’s rage, due to this rumor. 

ינוֹ, וְאַ  שְרָאֵל כָךְ הוּא דִּ בְיִּ דְיוֹט שֶׁ ךְ, הֶׁ לֶׁ ךְ: יַנַאי הַמֶׁ לֶׁ ן פוֹעֵירָה לְיַנַאי הַמֶׁ לְעָזָר בֶׁ ר אֶׁ ֹּאמֶׁ תָה  וַי

וְתוֹרָה מָה   י: רוֹמְסֵם.  לַעֲצָתִּ ם אַתָה שוֹמֵעַ  ה? אִּ עֱשֶׁ וּמָה אֶׁ ינָךְ?  כָךְ הוּא דִּ גָדוֹל  וְכֹּהֵן  ךְ  לֶׁ מֶׁ

לְמוֹדתְהֵא עָלֶׁ  לְמוֹד יָבוֹא וְיִּ ה לִּ ית, כָל הָרוֹצֶׁ ן זָוִּ רֶׁ  .יהָ? הֲרֵי כְרוּכָה וּמוּנַחַת בְקֶׁ
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And Elazar ben Po’ira said to King Yannai: King Yannai, such is the judgment of a 

common person in Israel. In other words, merely expelling a slanderer is appropriate if 

the subject of the slander is a commoner. But you are a king and a High Priest. Is this 

your judgment as well? Yannai replied: And what should I do? Elazar responded: If you 

listen to my advice, crush them. Yannai countered: But what will become of the Torah? 

He retorted: Behold, it is wrapped and placed in the corner. Anyone who wishes to study 

can come and study. We have no need for the Sages. 

כְתָב,   בִּ ינַח תוֹרָה שֶׁ לְמֵימַר: תִּ לֵיהּ  דַהֲוָה  ינוּת,  זְרְקָה בוֹ מִּ נִּ יָד  צְחָק: מִּ יִּ נַחְמָן בַר  אָמַר רַב 

שְרָ  ל חַכְמֵי יִּ ן פוֹעֵירָה, וַיֵהָרְגוּ כׇּ לְעָזָר בֶׁ יָד: וַתוּצַץ הָרָעָה עַל יְדֵי אֶׁ ה מַאי? מִּ בְעַל פֶׁ אֵל,  תוֹרָה שֶׁ

ת הַתוֹרָה לְיוֹשְנָהוְהָיָה הָ  יר אֶׁ חְזִּ ן שָטַח וְהֶׁ מְעוֹן בֶׁ בָא שִּ שְתוֹמֵם, עַד שֶׁ  .ּעוֹלָם מִּ

The Gemara interjects: Rav Naḥman bar Yitzḥak says: Immediately, heresy was injected 

into Yannai, as he should have said to Elazar ben Po’ira: This works out well with regard 

to the Written Torah, as it can be studied by all on their own, but what will become of 

the Oral Torah? The Oral Torah is transmitted only by the Sages. The baraita continues: 

Immediately, the evil arose and caught fire through Elazar ben Po’ira, and all the Sages 

of the Jewish people were killed. And the world was desolate of Torah until Shimon ben 

Shataḥ came and restored the Torah to its former glory. This completes the baraita. 

III. Rabbinic texts of Hanukkah: Talmud Bavli, Shabbat 21b (at 16:44 min.) 

סְפַד   ינוּן דְלָא לְמִּ סְלֵיו יוֹמֵי דַחֲנוּכָה תְמָנְיָא אִּ בְהוֹן וּדְלָא  מַאי חֲנוּכָה? דְתָנוּ רַבָנַן: בְכ״ה בְכִּ

מַלְכ  גָבְרָה  וּכְשֶׁ בַהֵיכָל.  שֶׁ ים  הַשְמָנִּ ל  כׇּ מְאוּ  טִּ לַהֵיכָל  ים  יְוָוֽנִּ כְנְסוּ  נִּ כְשֶׁ שֶׁ בְהוֹן.  תְעַנוֹת  וּת  לְהִּ

הָיָה מוּנָח בְחוֹתָ  ן שֶׁ מֶׁ ל שֶׁ חָד שֶׁ לָא פַךְ אֶׁ ֹּא מָצְאוּ אֶׁ וְל צְחוּם, בָדְקוּ  וְנִּ ל  בֵית חַשְמוֹנַאי  מוֹ שֶׁ

ים.   נוּ שְמוֹנָה יָמִּ מֶׁ יקוּ מִּ דְלִּ חָד. נַעֲשָה בוֹ נֵס וְהִּ יק יוֹם אֶׁ לָא לְהַדְלִּ ֹּא הָיָה בוֹ אֶׁ כֹּהֵן גָדוֹל, וְל

ים בְהַלֵל וְהוֹדָאָה ים טוֹבִּ ת קְבָעוּם וַעֲשָאוּם יָמִּ רֶׁ  .לְשָנָה אַחֶׁ

The Gemara asks: What is Hanukkah, and why are lights kindled on Hanukkah? The 

Gemara answers: The Sages taught in Megillat Ta’anit: On the twenty-fifth of Kislev, the 

days of Hanukkah are eight. One may not eulogize on them and one may not fast on 

them. What is the reason? When the Greeks entered the Sanctuary they defiled all the 

oils that were in the Sanctuary by touching them. And when the Hasmonean monarchy 

overcame them and emerged victorious over them, they searched and found only one 

cruse of oil that was placed with the seal of the High Priest, undisturbed by the Greeks. 

And there was sufficient oil there to light the candelabrum for only one day. A miracle 

occurred and they lit the candelabrum from it eight days. The next year the Sages 

https://www.sefaria.org.il/Shabbat.21b.10?vhe=William_Davidson_Edition_-_Vocalized_Aramaic&lang=bi&with=all&lang2=en
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instituted those days and made them holidays with recitation of hallel and special 

thanksgiving in prayer and blessings. 

IV. Miluim: The dedication of the Temple (at 19:59 min.) 

5. Moses and Aaron dedicate the Mishkan: Vayikra 9:1, 23-24 

ה וְאַהֲ  ֶׁ֤ א מֹּשֶׁ ֹֹּ֨ ל׃ ... וַיָב שְרָאֵֽ קְנֵֹ֖י יִּ ן וּלְבָנָָ֑יו וּלְזִּ ה לְאַהֲרֹֹּ֖ א מֹּשִֶׁ֔ י קָרָּ֣ ינִִּ֔ וֹם הַשְמִּ י֙ בַיּ֣ ל  וַיְהִּ הֶׁ ל־אֹּּ֣ רֹּן֙ אֶׁ

א כְבוֹד־ה וַיֵרָָ֥ ם  ת־הָעָָ֑ וּ אֶׁ ַֽיְבָרְכֹ֖ וַֽ וּ  וַיֵּ֣צְאִ֔ ד  ם׃   ' מוֹעִֵ֔ ל־הָעָֽ ל־כׇּ פְנֵּ֣י ה  אֶׁ לִּ צֵא אֵש֙ מִּ עַל־   ' וַתֵֶׁ֤ אכַל֙  ֹּ֙ וַת

ם׃ ֽ וּ עַל־פְנֵיהֶׁ פְלֹ֖ ַֽיִּ נוּ וַֽ ל־הָעָם֙ וַיָרִֹּ֔ ים וַיֶַַֽׁ֤רְא כׇּ ָ֑ ת־הַחֲלָבִּ ה וְאֶׁ לָֹ֖ ת־הָעֹּ חַ אֶׁ זְבִֵ֔  הַמִּ

On the eighth day Moses called Aaron and his sons, and the elders of Israel. ... Moses and 

Aaron then went inside the Tent of Meeting. When they came out, they blessed the 

people; and the Presence of the LORD appeared to all the people. Fire came forth from 

before the LORD and consumed the burnt offering and the fat parts on the altar. And all 

the people saw, and shouted, and fell on their faces. 

6. King Solomon dedicates the First Temple: 1 Kings 8:64-66 

ת־ וְאֶׁ עֹּלָה֙  ת־הָֽ אֶׁ ם  שָ֗ שָה  י־עָּ֣ כִּ בֵית־ה'  פְנֵּ֣י  לִּ ר֙  אֲשֶׁ ר  חָצֵ֗ הֶׁ וֹךְ  ת־תּ֣ אֶׁ ךְ  לֶׁ הַמֶֶּׁ֜ ש  דַֹ֨ קִּ הַה֗וּא  וֹם  בַיּ֣

וְ  ה  לָּ֣ ת־הָעֹּ אֶׁ יל֙  הָכִּ מֵֽ ן  קָטֹּ֗ פְנֵּ֣י ה'  לִּ ר  ּ֣ אֲשֶׁ ת֙  שֶׁ הַנְחֹֹּ֨ ח  זְבֶַׁ֤ י־מִּ ֽ כִּ ים  ָ֑ הַשְלָמִּ י  לְבֵּ֣ חֶׁ ת  וְאֵֹ֖ ה  נְחִָ֔ ת־הַמִּ אֶׁ

ל גָדֶּ֜ הַמִּ  מוֹֹ֩ קָהָֹ֨ ל עִּ שְרָאֵּ֣ ל־יִּ ג וְכׇּ חָָ֡ ת־הֶׁ יא ׀ אֶׁ ּ֣ ה בָעֵת־הַהִּ ים׃ וַיַּ֣עַש שְלֹמֹּּ֣ ֽ י הַשְלָמִּ לְבֵָ֥ ת חֶׁ ה וְאֵֹ֖ וֹל  נְחִָ֔

פְנֵי֙ ה  ם לִּ יִּ צְרַ֗ ת ׀ עַד־נַּ֣חַל מִּ וֹא חֲמָּ֣ לְבָ֥ ר יֽ -אֱ   'מִּ ה עָשָֹ֖ ים אַרְבָעָָ֥ ָ֑ ת יָמִּ בְעַּ֣ ים וְשִּ ֹ֖ ת יָמִּ בְעַָ֥ ינוּ שִּ וֹם׃  לֹהִֵ֔

ב   וֹבֵי לִֵ֔ ים֙ וְטּ֣ ם שְמֵחִּ הֳלֵיהֶׁ֗ וּ לְאׇּ וַיֵלְכּ֣ ךְ  לֶׁ ָ֑ ת־הַמֶׁ וּ אֶׁ ַֽיְבָרְכֹ֖ וַֽ ם  ת־הָעִָ֔ ח אֶׁ לַּ֣ י֙ שִּ ינִּ וֹם הַשְמִּ ל־ בַיֶׁ֤ ל כׇּ עַּ֣

ה ה ר עָשֶָׁ֤ ה אֲשֶֹׁ֨ ל עַמֽוֹ׃ ' הַטּוֹבָ֗ שְרָאֵֹ֖ וֹ וּלְיִּ ד עַבְדִ֔ ּ֣  ֙ לְדָוִּ

That day the king consecrated the center of the court that was in front of the House of 

the LORD. For it was there that he presented the burnt offerings, the meal offerings, and 

the fat parts of the offerings of well-being, because the bronze altar that was before the 

LORD was too small to hold the burnt offerings, the meal offerings, and the fat parts of 

the offerings of well-being. 

https://www.sefaria.org.il/Leviticus.9.1?lang=bi&with=all&lang2=en
https://www.sefaria.org.il/I_Kings.8.64?lang=bi&with=all&lang2=en
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V. Festival of Lights (at 21:09) 

7. Josephus, Antiquities, Book XII, Chapter Six 

And from that time to this we celebrate this festival, and call it Lights. I suppose the reason 

was, because this liberty beyond our hopes appeared to us; and that thence was the name 

given to that festival. 

8. II Maccabees 1:10-36 

 We are now reminding you to celebrate the feast of Sukkot in the month of Chislev. 10 

Dated in the year one hundred and forty-eight….18 We shall be celebrating the 

purification of the temple on the twenty-fifth day of the month Chislev, so we thought it 

right to inform you, that you too may celebrate the feast of Sukkot and of the fire that 

appeared when Nehemiah, after he built the Temple and the altar, offered 4 sacrifices. 

19 When our fathers were exiled to Persia, devout priests of the time took some of the 

fire from the altar and hid it secretly in the hollow of a dry cistern, making sure that the 

place would be unknown to anyone. 20 Many years later, when it so pleased God, 

Nehemiah, commissioned by the king of Persia, sent the descendants of the priests who 

had hidden the fire to look for it. 21 When they informed us that they could not find any 

fire, but only muddy water, he ordered them to scoop some out and bring it. After the 

material for the sacrifices had been prepared, Nehemiah ordered the priests to sprinkle 

with the water the wood and what lay on it. 22 When this was done and in time the sun, 

which had been clouded over, began to shine, a great fire blazed up, so that everyone 

marveled. 23 While the sacrifice was being burned, the priests recited a prayer, and all 

present joined in with them, Jonathan leading and the rest responding with Nehemiah. 

...30 Then the priests began to sing hymns. 31 After the sacrifice was burned, Nehemiah 

ordered the rest of the liquid to be poured upon large stones. 32 As soon as this was done, 

a flame blazed up, but its light was lost in the brilliance cast from a light on the altar…36 

Nehemiah and his companions called the liquid “tihur”, meaning purification, but most 

people named it naphtha. 
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VI. The Hammer (at 23:29 min.) 

9. Talmud Bavli Shabbat 21b, con’t. 

תַחַת הַפַ  גֵץ הַיוֹצֵא מִּ יק  תְנַן הָתָם:  זִּ וְהִּ וְיָצָא  יש  שְתָן וְהוּא עוֹבֵר    —טִּּ טָּעוּן פִּ גָמָל שֶׁ חַיָיב. 

ירָה   ת הַבִּ יק אֶׁ דְלִּ י וְהִּ נְוָנִּ ל חֶׁ שְתָנוֹ לְתוֹךְ הַחֲנוּת וְדָלְקָה בְנֵרוֹ שֶׁ כְנְסָה פִּ ים וְנִּ רְשוּת הָרַבִּ   — בִּ

ת נֵר י אֶׁ נְוָנִּ יחַ חֶׁ נִּ בְחוּץ  בַעַל הַגָמָל חַיָיב. הִּ י חַיָיב —וֹ מִּ נְוָנִּ  .חֶׁ

We learned there in a mishna with regard to damages: In the case of a spark that emerges 

from under a hammer, and went out of the artisan’s workshop, and caused damage, the 

one who struck the hammer is liable. Similarly, in the case of a camel that is laden with 

flax and it passed through the public domain, and its flax entered into a store, and 

caught fire from the storekeeper’s lamp, and set fire to the building, the camel owner 

is liable. Since his flax entered into another’s domain, which he had no permission to 

enter, all the damages were caused due to his negligence. However, if the storekeeper 

placed his lamp outside the store and it set fire to the flax, the storekeeper is liable, as 

he placed the lamp outside his domain where he had no right to place it. 

י יְהוּדָה אוֹמֵר: בְנֵר חֲנוּכָה   ת נֵר חֲנוּכָה    — רַבִּ רֶׁ ֹּאת אוֹמֶׁ שוּם דְרַבָה: ז ינָא מִּ פָטוּר. אָמַר רָבִּ

יחַ   י סָלְקָא דַעְתָךְ לְמַעְלָה מֵעֲשָרָה, לֵימָא לֵיהּ: הָיָה לָךְ לְהַנִּ יחָהּ בְתוֹךְ עֲשָרָה. דְאִּ צְוָה לְהַנִּ מִּ

גָמָ  צְוָהלְמַעְלָה מִּ מִּ ימְנוֹעֵי מִּ י מַיטְּרְחָא לֵיהּ טוּבָא אָתֵי לְאִּ ילְמָא, אִּ  .ל וְרוֹכְבוֹ! וְדִּ

Rabbi Yehuda says: If the flax was set on fire by the storekeeper’s Hanukkah lamp that 

he placed outside the entrance to his store, he is not liable, as in that case, it is permitted 

for the storekeeper to place his lamp outside. Ravina said in the name of Rabba: That is 

to say that it is a mitzva to place the Hanukkah lamp within ten handbreadths of the 

ground. As if it should enter your mind to say that he may place it above ten 

handbreadths, why is the storekeeper exempt? Let the camel owner say to the 

storekeeper: You should have placed the lamp above the height of a camel and its rider, 

and then no damage would have been caused. By failing to do so, the storekeeper caused 

the damage, and the camel owner should not be liable. The Gemara rejects this: And 

perhaps one is also permitted to place the Hanukkah lamp above ten handbreadths, and 

the reason Rabbi Yehuda exempted the storekeeper was due to concern for the 

observance of the mitzva of kindling Hanukkah lights. He held that if you burden one 

excessively, he will come to refrain from performing the mitzva of kindling Hanukkah 

lights. Since the storekeeper placed the Hanukkah lamp outside at the behest of the 

Sages, the storekeeper should not be required to take extra precautions. 

https://www.sefaria.org.il/Shabbat.21b.11?vhe=William_Davidson_Edition_-_Vocalized_Aramaic&lang=bi&with=all&lang2=en
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10. Mishnah Bava Kamma 6:6 

כְ  וְנִּ ים,  רְשוּת הָרַבִּ שְתָן וְעָבַר בִּ הָיָה טָעוּן פִּ יק, חַיָב. גָמָל שֶׁ זִּ יש וְהִּ תַחַת הַפַטִּּ יָצָא מִּ נַס  גֵץ שֶׁ

יחַ חֶׁ  נִּ ירָה, בַעַל הַגָמָל חַיָב. הִּ ת הַבִּ יק אֶׁ דְלִּ י וְהִּ נְוָנִּ ל חֶׁ שְתָנוֹ לְתוֹךְ הַחֲנוּת, וְדָלְקוּ בְנֵרוֹ שֶׁ י  נְ פִּ וָנִּ

י יְהוּדָה אוֹמֵר, בְנֵר חֲנכָֻה פָטוּר י חַיָב. רַבִּ נְוָנִּ בַחוּץ, הַחֶׁ  :נֵרוֹ מִּ

In the case of a spark that emerged from under the hammer of a blacksmith and started 

a fire, causing damage, the blacksmith is liable for the damage caused. In the case of a 

camel that was laden with flax and was passing through the public domain, and its flax 

extended into a store and the flax caught fire from a lamp in the store belonging to the 

storekeeper, and as a result of the burning flax the camel set fire to the building together 

with all its contents, the owner of the camel is liable. But if the storekeeper placed his 

lamp outside, thereby causing the flax on the camel to catch fire, and consequently the 

building was set on fire, the storekeeper is liable. Rabbi Yehuda says: In a case where the 

lamp placed outside was a Hanukkah lamp, the storekeeper is exempt, since it is a mitzva 

for a Hanukkah lamp to be placed outside. 

VII. The Hasmoneans: Negative or Positive? (at 27:36 min.) 

11. Talmud Bavli Sotah 49b 

ה, הָיָה הוּרְקָנ  ה עַל זֶׁ צָרוּ מַלְכֵי בֵית חַשְמוֹנַאי זֶׁ ית. תָנוּ רַבָנַן: כְשֶׁ ת בְנוֹ יְווֹנִּ ֹּא יְלַמֵד אֶׁ ל וֹס  וְשֶׁ

ן   ין לָהֶׁ ים בְקוּפָה, וּמַעֲלִּ ינָרִּ ין דִּ ל יוֹם וָיוֹם הָיוּ מְשַלְשְלִּ ים. בְכׇּ פְנִּ בִּ יסְטוֹבֻלוּס מִּ בַחוּץ, וְאַרִּ מִּ

יםתְ  ידִּ  .מִּ

The mishna taught that during the war of Titus the Sages decreed that a person should 

not teach his son Greek. The Sages taught that this decree came about as a result of the 

following incident: When the kings of the Hasmonean monarchy besieged each other in 

their civil war, Hyrcanus was outside of Jerusalem, besieging it, and Aristoblus was 

inside. On each and every day they would lower dinars in a box from inside the city, and 

those on the outside would send up animals for them to bring the daily offerings in the 

Temple. 

ם   ית, לָעַז לָהֶׁ כְמַת יְווֹנִּ יר בְחׇּ הָיָה מַכִּ חָד שֶׁ ל זְמַן  הָיָה שָם זָקֵן אֶׁ ן: כׇּ ית, אָמַר לָהֶׁ כְמַת יְווֹנִּ בְחׇּ

ים בַעֲבוֹדָה   עוֹסְקִּ ם    —שֶׁ עֱלוּ לָהֶׁ ים בְקוּפָה וְהֶׁ ינָרִּ ם דִּ לְשְלוּ לָהֶׁ ם. לְמָחָר שִּ ין בְיֶׁדְכֶׁ מְסָרִּ אֵין נִּ

שְרָ  ץ יִּ רֶׁ זְדַעְזְעָה אֶׁ רְנָיו, נִּ פׇּ י חוֹמָה, נָעַץ צִּ יעַ לַחֲצִּ גִּ הִּ יר. כֵיוָן שֶׁ  .אֵל אַרְבַע מֵאוֹת פַרְסָהחֲזִּ

https://www.sefaria.org.il/Mishnah_Bava_Kamma.6.6?vhe=Torat_Emet_357&lang=bi&with=all&lang2=en
https://www.sefaria.org.il/Sotah.49b.8?lang=bi&with=all&lang2=en
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A certain Elder was there, in Jerusalem, who was familiar with Greek wisdom. He 

communicated to those on the outside by means of Greek wisdom, using words 

understood only by those proficient in Greek wisdom. He said to them: As long as they 

are engaged in the Temple service, they will not be delivered into your hands. Upon 

hearing this, on the following day, when they lowered dinars in a box, they sent up a pig 

to them. Once the pig reached halfway up the wall, it inserted its hooves into the wall 

and Eretz Yisrael shuddered four hundred parasangs. 

ית כְמַת יְווֹנִּ בְנוֹ חׇּ יְלַמֵד לִּ ים, וְאָרוּר אָדָם שֶׁ ירִּ יְגַדֵל חֲזִּ  .אוֹתָהּ שָעָה אָמְרוּ: אָרוּר אָדָם שֶׁ

When the Sages saw this, they said at that time: Cursed is the person who raises pigs, 

and cursed is the person who teaches his son Greek wisdom. 

VIII. The Commandment of Lighting: Talmud Bavli, Shabbat 23a (at 34:10) 

ל חֲנוּכָה״.    —מַאי מְבָרֵךְ?   יק נֵר שֶׁ וָּנוּ לְהַדְלִּ צְוֹתָיו וְצִּ דְשָנוּ בְמִּ ר קִּ וָּנוּ?  מְבָרֵךְ: ״אֲשֶׁ וְהֵיכָן צִּ

ֹּאמְרוּ לָךְ״ יךָ וְי יךָ וְיַגֵדְךָ זְקֵנֶׁ מְיָה אָמַר: ״שְאַל אָבִּ ֹּא תָסוּר״. רַב נְחֶׁ ״ל  .רַב אַוְיָא אָמַר: מִּ

And what blessing does one recite? He recites: Who has made us holy through His 

commandments and has commanded us to light the Hanukkah light. The Gemara asks: 

And where did He command us? The mitzva of Hanukkah is not mentioned in the Torah, 

so how is it possible to say that it was commanded to us by God? The Gemara answers 

that Rav Avya said: The obligation to recite this blessing is derived from the verse: “You 

shall not turn aside from the sentence which they shall declare unto you, to the right, nor 

to the left” (Deuteronomy 17:11). From this verse, the mitzva incumbent upon all of Israel 

to heed the statements and decrees of the Sages is derived. Therefore, one who fulfills 

their directives fulfills a divine commandment. Rav Neḥemya said that the mitzva to heed 

the voice of the Elders of Israel is derived from the verse: “Ask your father, and he will 

declare unto you, your Elders, and they will tell you” (Deuteronomy 32:7). 

https://www.sefaria.org.il/Shabbat.23a.7?vhe=William_Davidson_Edition_-_Vocalized_Aramaic&lang=bi&with=all&lang2=en

